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NEZER HAPARSHA

Aharon HaKohen Represents a Unique Fusion

The Navi (Zechariah 8:19) tells us regarding the End of Days
that the days of fasting and mourning will be transformed into
Yanzim Tovin and 120N DITWNI DN, [ you will] only love truth and
peace, that is, Klal Yisrael must embrace both truth and peace—

something that may sometimes seem challenging.

Aharon HaKohen embodies this quality of espousing both
nnN and 0w, Regarding Aharon, we are told (Malachi 2:6) NN MNIN
IN9X NN, the teaching of truth was in his mouth, and in the same
pasuk we are told MN VTN WWNAI DITW, be walked with Me in peace
and with fairness, and DITWAI D'NN NN NN NN, My covenant was
with him, life and peace.

This is the middah of Aharon HaKohen—the very
embodiment of peace. The Torah demands of us a love of
peace, and Chazal enjoin us to “be students of Aharon and
love peace (Aws 1:12).” But an additional level is to fuse and

reconcile peace and truth.

The Unique Avodah of Aharon

The no1an nna hold the power of Aharon HaKohen, as the
sefarim hakedoshim cite the Midrash that Aharon was promised
that his light would be permanent and everlasting, and that this
refers to the NN nna. The avodah of the Menorah was unique
to Aharon Hakohen. In fact, the sefer Abalei Shem points out
that Aharon HaKohen is invoked in the Torah 301 times—
the numerical value of Menoral—for this avodabh is uniquely

connected to him.

In addition, the first and last letter of NN comprise
the word nn—which is mentioned in reference to Aharon a
number of times—while the intermediate letters of 111 are the
numerical value of NnNN. And so, the min was the avodah of

Aharon, and has a deep and inner connection to him.

Therefore, by extension, the avodah of fusing DITWI NNN is
likewise connected to the nN1 of Chanukah.

Torah Shebiksav & Torah Sheb’al Peh

To understand this avodah, we must define and clarify the
attributes of emes and shalom, and what their connection is to

the menorah.

Emes refers to the Torah hakedoshah, as Chazal teach us N
mm NN nnn—specifically Torah shebiksar, the written Torah
which was given Min HaShamayim. Furthermore, the Tut (siman
139) tells us that nnx MIN refers to Torah Shebiksar.

Shalom, however, refers to Torab sheb’al peh, the Oral Torah,
as we find in the writings of Rav Tzadok Hakohen of Lublin,
who writes in Pri Tzaddik: “Aharon was engaged in Torah sheb’al
peb, as the pesukim indicate (we find the word no associated with Aharon

in multiple places).”

Rav Tzadok continues: “Just as Yosef HaTzadik—whose
middah was shalom— joined together Heaven and earth, Torah
Shebiksav and Torah Sheb’al Peh, and our connection between
the two Torah’s runs through him, so did Aharon HaKohen,
whose middah is likewise shalom.” Rav Tzadok cites a Midrash
(Bereishis 8:2) which likewise indicate that ewes and shalom

correspond to the written and Oral Torah respectively.

Menorah Represents Torah Sheb’al Peh

The Sefer Obr Gedalyahu (authored by HaGaon Rav Gedalyahu
Schorr, 37 notes that the menorah represents the Oral Torah. “In
the Mishkan and in the Beis HaMikdash, there was the Aron,
which contained the Luchos, and then there was the Menorah.
The Aron, which was situated beyond the Paroches, was the
yesod of Torah Shebiksav, and was the place from which Moshe
Rabbeinu heard the Voice of the Ribbono shel Olam—the
source of Torah Shebiksav for Klal Yisrael.



“Outside, there was the Menorah—and from there emanated
the influence of wisdom and Torah sheb’al Peh to the Chachamim.
This is hinted at in the Gemara (Bava Basra 25b) which says, ‘one
who wishes to become wise should turn to the south—for that
is where the Menora) is situated.” The Menorah is a source of nnin
and the endowment of wisdom to the 7w mdn. When Moshe
Rabbeinu wished to delve into the depth of Torah and the Word
of Hashem, he would stand next to the nN1 and gaze at them, and
able to perceive the depths of Hashem’s Word that he heard from

above the Kapores through the aura and power of the neiros.”

Our Neiros Chanukah Hold This Secret

Thus, we see clearly that the zzyan of the Menorah represents
Torah Sheb’al Peh—to illuminate the Torah that emanates from the
Aron HaKodesh. And thus, the avodah of nnin np7Tn is the essence
of fusing the elements of DI7wI NnN. In fact, the words of the
pasuk” "DITYNI NNNN are the numerical value of 1 N’ nw—for this
is the avodah of the Menorah, to fuse together these two yesodos, and

to bring out the pure oil, unadulterated truth and peace.

Our neiros Channkah hold an aura of the wiynn nnJ, and our
avodah of lighting the Menorah is connected to the great avodah
of nMy NN in the Beis HaMikdash. Indeed, Chazal instruct
us to place the Menorah opposite the Mezuzah, which contains
Torah Shebiksav, and thus we surround ourselves by these two

elements—as we see further in Obr Gedalyahn:

Drawing Out the Light

“When Chazal instituted the witzvah of neiros Chanukab, they
did so in a manner which would imitate the wTmaw nn1 whose
express purpose was to draw out the light of Torah Shebiksav from
behind the Paroches. For the nian nna draw from the wjmT nna,
and are thus designed the same way. Just as the design in the Beis
HaMikdash entailed the Aron within, and the Menorah outside,
which drew out the light to the outside, so too are the Chanukah

lights designed the same way.

The Mezuzab corresponds to Torah Shebiksay, for it is the
miniature Sefer Torab that resides in every Jewish home, containing
the basic tenets of Yzddishkeit of accepting the yoke of Malchus
Shamayim and the yoke of all the mitzvos. And indeed, we find that
Chazal refer to the Mezuzah as NN (See Megillah 16b). And the avodah
of the Menorah to the left is to draw out this light to the world.

The Yevanim Sought to Banish Emes and Shalom

When the Yevanim defiled the pure oil designated for the
Menorah, they were really seeking to banish the nnx and D17w from
Kial Yisrael. For the Greeks represented superficiality and an
obsession with pleasure of This World, a world of falsechood,
which is the polar opposite of nnN. Rather than join and fuse
and connect YWI 0nU—the Yevaninm sought to separate Heaven and

earth.

This is why the Megale Amukos reveals to us that Yavan was
the arch rival of 10 qQor—who, as noted above, represented the
connection between Heaven and earth. His middas hayesod connects

Heaven and earth.

Furthermore, Yaakov Avinu represented emes, 27y"7 NNN NN,
while Yosef represented the fusion of the two which is expressed
through shalom: (as explained that nimw brings out the essence of nnx)—and
this explains the unique connection and love between Yaakov and
Yosef; they were fusing emes and shalom, Heaven and earth. The
Yevanim—who opposed the very idea of bringing Heaven down to
earth, and to elevate This World to the Upper World—vehemently
opposed everything represented by Yosef HaTzadik.

The Avodah to Prepare for Mashiach

As we have explained—to bring about the final redemption
we must reach a state of 12NN DI7WNI NNRN, to reconcile and connect
the two elements. And this is possible through the avodah of 11
MIIN whose essence is to join DITWI NNN, and through our deveikus in

Aharon HaKohen, who likewise represents this fusion.

For this reason, the Me'or Einayin (Parashas Mikeir) explains that
the pasuk \MWWNT I MW, I have prepared a lamp for My anointed, that is
Mashiach, refers to the min nN>—because through our avodah of
120 1 we have the ability to join and fuse 07w nnN—Heaven and

earth—and thus bring about the coming of Mashiach.

By internalizing and incorporating the lofty yesodos of emes and
shalom into our lives, we will merit what it says NV7 narn 1IN NIl
1, which refers to Mashiach, who will come toward evening. The
words 29 nu7 N have the same numerical value of DI7wnI NN

12NN,

How We Merit The Light

And so, what does this mean for our avodah as we prepare for
Chanukah and the avodah of 213130 11 The way we prepare to be
zoche to this great light is through delving into the Torah—for this
is the only way to acquire D7l NN, Torah is called emes, and the
Sfas Emes tells us that through Torah we merit ezzes—because the
Torah instructs and guides us in the ways of truth. Anyone who
studies Torah arrives at the truth, and merits to have his “heart of
stone” lifted from him. The Torah is the only entity that can light
our way in knowing what truth is—and it is the only thing that
enables us to connect with truth amid a world of falsehood and

sheker. Shalom as well comes through our toil in Torah Sheb’al Peb.

And if our avodah of nd1N M1 is essentially one of fusing NNN
D7 and drawing out the light of the Torah HaKedoshah, then
our Torah learning must likewise be performed in a manner of
n'ny, in purity and holiness, drawing out the purest oil to illuminate

out avodah of the nnl on Chanukah.



The Source For Our Menorah Lighting

Chazal tell us (see Gemara Shabbos 212) that N7 171 'N NN2Y, if the
menorah becomes extinguished after lighting it, the person is not

obligated to rekindle it.

To understand this theme on a deeper level which can be
instructive to us in our avodas Hashem, we must understand that
the entire szyan of 1IN NN is based upon and derived from the
nn in the Beis HaMikdash. For this reason, says the Ran, we are
prohibited from benefitting from the light of the menorah—ijust
as the Menorah in the Beis HaMikdash was sacred and prohibited.
From this we understand that there’s a strong connection in the
nnno of the menorah of the Beis HaMikdash and the Menorah that
we light on Chanukah.

The King’s Comrade

Regarding the menorah in the Beis HaMikdash, the Torah tells
us that all seven lights bowed “in the direction of the Menorah.”
When we think about it, on/y six of the lights bowed toward the
center of the menorah, not seven. Furthermore, the pasuk tells
us that Aharon HaKohen didn’t deviate at all from what he was
commanded. This begs the question: Would Aharon HaKohen
even consider the possibility of changing from what he was
commanded with regard to lighting the menorab?! Why would the

Torah even need to tell us this.

The Midrash tells us a mashal regarding the avodah of the menoralh
(Bamidbar Rabbah 15:8): Once there was a king who had a close friend.
He told his friend to prepare a meal, for he would be dining in his
home. The friend went and prepared a simple candelabra, and a
mundane couch and table. But when the king’s attendants arrived,
they brought with them royal furniture and candelabras made of
gold. This caused the king’s friend to become humiliated, and
he quickly hid his simple furnishings. When the king arrived, he
asked, “Didn’t I tell you that I am coming to you? Why didn’t you
prepare for me?” The man explained: “I did in fact prepare for
you, but when I saw all the honor that came along with you, I was
embarrassed, and I hid away my mundane offerings.” Countered
the king: “I swear on your life that I negate all the vessels that
came with me, and out of my deep love for you, I will only use

your furnishings alone.”

The King Wants Your Humble Offering

The Sfas Emes (Bebaaloscha 5643) explains this mashal—pointing
to a two area of miscalculation that this friend made in hiding
his humble furnishings and utensils. Firstly, through his shame
and his hiding his own vessels, he drew attention to the matter,

and thus caused the king to use mundane utensils, which aren’t

befitting to his royalty. Furthermore, what was he thinking in
doing so? Didn’t he know from the outset that the king eats in
utensils far more royal than what he could offer?! Didn’t he know
that the king possesses far more than he could ever present, and
that he doesn’t need to come to his home for his food or his
presentationr! Surely, the king knew what he possessed, and he
wanted precisely the simple and humble offering that he would
get there. Had he understood this from the beginning, he would
never have hid his offerings—because he would have known that
he could never honor the king adequately, and that he must only

do what the king asked of him.

We Needn’t Be Ashamed

With this, the Sfas Emes explains the state of our avodas Hashem
in this world. We must understand that all of our mitzvos are
“mundane offerings”—for what could we possibly offer the King
of all Kings other than fulfilling His command, simply because

He commanded us to do these mitzvos?

The more a person will internalize this, he will feel no shame
in his avodah even when he comes up to the Next World, and sees
the Divine service of the Malachin and the Heavenly legions—and
even the Shechinah itself. This is what we say in bentching N w111 N1V
T DT 0D, that we shouldn’t be ashamed or humiliated forever and ever.

For a person may be inclined—when comparing his avodah in
the Olam HaSheker to what takes place in the World of Truth—to
hide away all his offerings out of sheer shame! But if a person
is already ashamed in This World, and always feels like he has
nothing of his own but the Command of Hashem... that his
deeds have no merit other than the fact that Hashem asks them of

him... then there’s nothing to hide, and nothing to be ashamed of.

With these words, the Sfas Emes explains the Chazal nwn
T ITINTNLNDT NAW N, fortunate is one who comes here (the Olam HaEmes)
with bis learning in his hand. This Yid understood the mission. He
understood that he fulfilled the command. And he therefore can
hold it proudly in his hand—even when faced with the most

dazzling avodah of the Malachin.

Despair Comes from Hubris

This teaching from the Sfas Emes answers the questions posed
above: All seven lights indeed bowed toward the Menorah—the
N7vn 7w Min—to reveal the Heavenly Menorah, the royal utensils,
and not to hide it away, like the protagonist in the mwashal caused
to happen. Aharon HaKohen understood that the entire reason
for lighting the Menorah is the express command of Hashem,
and that he fulfills His Divine wishes by doing so, and he thus has
nothing to be ashamed of. This is why Aharon HaKohen didn’t

deviate; he proudly performed the avodah that he was commanded



to do, unashamed, and the Heavenly Menorah continued to

remain revealed—as befits the King.

This lesson is a great chizuk and an inspiration to all of us
who devote our lives to Torah and mitzvos. The yerzer hara works
every day to get us down and bring us to despair—all by pointing
out the inadequacy of our avodah. But this is only possible if we
thought highly of ourselves to begin with. If we understand that
the Ribbono shel Olam wants us as exactly as we are, then the yerzer
hara has no hold over us. If we think that we, through our meager
actions, can prepare something for the Ribbono shel Olam, we
will have much to be ashamed of. If we understand that all we
have are the humble offerings—and that this is precisely what the

King wants—we can proudly march forward in our avodab.

All despair is a result of hubris. The niNa of a person demands
that he should feel like he accomplished something—and when
he doesn’t feel like he attained something, he feels despair. If he
performs mitzvos for no other reason than Hashem’s desire, then

there’s no place for despair.

Just Ignite the Flame

Chazal teach us that the essence of the mitzvah of the mwenorah
lighting is to light the flame, not to ensure that there would be
illumination. We learn from this that when we light the Menorah—
which corresponds to the light of Torah and the flame of witzvos,
as we learn in Mishlei (6:23) AN MINI NINN 1) D—we must not look for
the lasting flame, i.c. the results of his deeds and their importance.
The main thing is to light the flame, not to look after their
outcome! Similarly, when performing mitzvos, our express goal
should be to do the actions that Hashem desires from us, thereby
burning out the undesirable aspects, and igniting the |n'w N7N'9 12
(flame, wick, and oil) which are an acronym for nefesh—and the rest
will be done by the Ribbono shel Olam.

Throw It In the Fire

This lesson—that when we do our part, the Ribbono shel
Olam does the rest—is learned from the story of the fashioning
of the Menorah itself. We know that Moshe Rabbeinu struggled
with the construction of the Menorah, and Hashem showed him a
Menorah of fire. When he still couldn’t do it, He commanded him

to throw it in the fire from where it emerged complete.

This begs the question, if the Ribbono shel Olam knew that
Moshe wouldn’t be able to execute it, why go through the whole
exercise? Says the Sfas Emes (Terumah 5631) “for through the desire
of a person with true heart and soul, the rest happens on its own.”
For this reason, Moshe needed to perform the action of N7 7w0,

to throw the gold into the fire.

Continues the Sfas Emes: “So it is with the mitzvos of every
Yid. For, surely, no human has the ability to fulfill the ratzon of
Hashem. It is only through the desire of a person that the mitzvah
is completed. It is for this reason that Moshe Rabbeinu was shown
a WN 7w Min—so he would understand what the desired outcome
is. By developing a strong desire to execute 'n |INM—even if it was

far above his ability—it happened on its own.

Toil and You Will “Find”

We find this idea in the Gemara (Megillah 6b) which says myy
|'MNN NN, fonly] if a person tells you that he toiled and then found should
you believe him. The words “finding” is something that happens
in a happenstance manner... we walk in the street and we find
something, If so, how can we say that it happened through toil?
The answer is that when we toil in our avedah, the Ribbono shel
Olam does the rest for us, and we attain the results as a gift that we
find. But this is only possible if we toil. We do our utmost—with

our humble abilities—and the rest is done for us.

Hearing the Call

Thus—in order to grow and advance in our avodas Hashem—
every Yid must hear the call of TVI0 INYINN, [ want 1o eat in your home.
The Ribbono shel Olam wants _your Torah and zefillab, your avodah
and your mitzvos. We must feel that Hashem is addressing us—
and that everything we do is only because we were called upon to

prepare for the King!

Thus, we must not look at the results or at the caliber of our
avodah. We must only endeavor to fulfill the mission for which
we were created; to present MOV 1, bumble and mundane vessels,
because #his is what Hashem desires—and through this we will
merit that our deeds will be completed in the best way possible, as

a flame that burns bright.

Chanukah Illuminates our Way
In Galus Through This Message

The entire purpose of the nd1IN 01 was in order to strengthen
the Jewish People in galus, to give them the strength to continue
doing good things in ga/us, not looking at the inadequacies, but to

execute ratzon Hashen with sincerity and humility.

And this is precisely the message of 07 iyt N NN, if it
extinguished, there’s no obligation to rekindle it—for our mission is
simply to light, not to ensure that there’s illumination, not for any
results or to feel like we accomplished something big. Even if the
flame is extinguished—which would make it seem like nothing
was accomplished; you don’t even see anything emanating from

your actions—you’re not obligated to rekindle it.

Your avodah is simply to—sincerely and humbly—carry out the

wishes of the King. e
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The Entire World Is Conducted by Hashem

The Sfas Emes (Chanukah 5661) points out that the word |1,
Greece, has the same numerical value as 77, wheel or cycle—
for the Ancient Greeks were proficient in the wisdom of the
celestial systems (o). But while they thought that events in the
world function according to random ni7in, the reality is that the
constellations—and all the events that emanate from them—
are all directly controlled and conducted by the Ribbono shel
Olam.

Indeed, the sefarim hakedoshim teach us that PN also has
the same numerical value as 7173, as does ' NN Nin—rfor all
the cycles of events in the world are entirely for His honot, to

proclaim that He is First and He is Last.

The Real Battle of the Yevanim

Thus, | is gematria Vi, and perhaps this is because the true
battle of the Yevanim was to uproot Klal Yisrael’s awareness and
knowledge that the Ribbono shel Olam is present in the life of
every individual Yid Elokecha refers to the Divine Presence in
every single Yid—and Yavan wished to eradicate this connection
between every Yid and the Ribbono shel Olam. For this reason,
they decreed that the Yidden must write, “We have no share in
the G-d of the Jewish People” (Yerushaimi, Chagigah 2:2).

On Chanukah, there’s specifically a mitzvah of mar win 13—
for every individual to light and illuminate. It’s not a communal
mitzvah for Klal Yisrael in general, but rather for every individual
to celebrate this Divine light that is within him, so that he will
know and appreciate his personal bond with the Ribbono shel
Olam Who is Vj7IN.

Furthermore, we know that the Greeks celebrated
materialism, and they wanted everyone to be preoccupied
with material pursuits and pleasures. 1"n'7N has the same letters
as N1ON—for by pursuing pleasure, Yaran wished to uproot
Elokecha. Our way of fighting back against this kelipah is to

introduce holiness and Godliness into our eating and our

other worldly pursuits—to know that Hashem is in us and

with us at every moment, in all that we do.

Galus Yavan Entailed True Bloodshed
There are four exiles: Bavel, Madai, Yavan, and Edom. There

are also nNINN NN 1, the three most severe sins that a person
must give up his life rather than transgress: idolatry, adultery,
and bloodshed. Says the Maharal: Galus Yavan corresponds to
the aveirah of bloodshed.

This begs understanding—for wasn’t the decree of Haman
to annihilate the Jewish People physically, while Galus Yavan
focused solely on a1 /jinn 0avnT, to effect instead a spiritual
Holocaust?! Why would the Maharal tell us that Yavan was about

bloodshed? What is the connection?

But the truth is that there’s a great connection indeed, and it
goes to the perspective that every Y74 must have. The Ibn Ezra
cites Rabbi Yehudah Hal.evi, who asks: In the Aseres HaDibros
we say DNNN YIND YNNNIN WN VWIIN N DN, 1 ame Hashem, your G-d,
Who has taken you out of the land of Egypt. This is Who Hashem is!
It doesn’t say YN N, your G-d Who created you and brought yon
into beingl Explains the Sfas Emes that indeed, pulling us out of
the depths of Mitzrayim was far greater than giving us physical
life. For when a person is created, he doesn’t know what kind of
life he will have. But once we were brought out of Mitzrayim,
we are assured that we will belong to the Ribbono shel Olam,

the Source of goodness.

And so, if NN NI INONNN T, one who causes a person to sin is
worse than one who murders him, then on the positive side, one who
brings a person to a life of good and mitzvos has done even

more for him than one who has given him his very life!
The Avodah of Chanukah Is to Believe
That Sin Is Worse Than Death

The concept that 12UNNN NI INONNN 7IT) must be internalized—

and we must constantly work to #uly believe it. For every one



of us knows in our hearts that we’re far more afraid of being killed,
R”/, than of being brought to sin, R”Z But this is the truth of our

nnN MiIN: We must be far more afraid of sin than of death!

With this idea, my saintly father explains in Ohr Gedalyahn that
the Greeks were the true murderers—for they wished to bring Klal
Yisrael to sin...to persuade them to pursue a life of pleasure and
material recreation, and to make them forget the truth of Torah.
This is far worse than murdering them. The Yevanim wished to draw
out the w9y, the true lifeblood, from the life of a Yi#—so they would

remain superficial, without their ninno. This is true bloodshed.

Guarantees to “Ourselves”

In Parashas Mikeitz, we learn that Yehudah took responsibility
for his younger brother Binyamin, telling his father, "7n 11211WN DN
wian, I will personally gnarantee him, from my hand you can demand him
(Bereishis 43:9). Indeed, this pasuk is the Torah source for the concept

of suretyship for loans (sce Bava Basra 173b).

The Midrash tells us in the name of Rabbi Chaninah that a
person must flee from three things, one of which is guaranteeing
a loan. But the Sfas Emes clarifies that this is only when the loan
is to be extended to a stranger. This is when we say, halevai that
you should be able to keep your own obligations. However, when
we’re connected on a deep level with someone—as Yehudah and
Binyamin were—then ninw takes on a meaning of NANVN, a mixture.
We’re combined with this person. We’re one with them. And thus,
we will surely be able to fulfill our obligations, promises, and

guarantees toward them.

Rectification Through Responsibility
The Tiferes Shlomo (Mikeitz and Vayigash) elaborates on the
guarantee that Yehudah gave for Binyamin, and he explains that
it was a rectification for the neglect of the brothers’ responsibility
for their brother Yosef. Furthermore, the sefarim hakedoshim teach
us that our entire ga/us is a |iPn for the Shevatim neglecting their
responsibility for Yosef, and the great damage that was done

through it.

Our galus originates from 0N NNIY, which was at the heart of non
qor. In this ga/us, we must rectify this damage by loving our brethren—

each and every Yzd—and taking responsibility for their welfare.

Guaranteeing Our Youth
Our parashah urges us, MN 1IN WINI 1IN TN NTYN YN D, how can |
return to my father and the youth isn’t with me? This refers to our Father
in Heaven and the youth of our generation who struggle so mightily
with the temptations of the yeszer hara. 1IN TN NN IWN MY ININ TN,
how can 1 stand by and witness the pain that will befall my father? We cannot
stand idly by as the Shechinah suffers so much from the pain of Klal

Yisrael as our families contend with these temptations and pulls.

The avodah of Chanukah is to believe that the true chiyus and
lifeblood of a Y7d is the chiyus and the life that comes from Torah
and mitzvos...and to know that the greatest dangers we face

are the forces that pull us to aveiros, R”L

With this in mind, we can understand why the tzaddikim have
told us that the Yom Tov of Chanukah gives us the strength to
endure the long ga/us. For our victory over Yavan is dependent
upon this belief: to believe that sin is far worse than death.
This knowledge and understanding gives us the strength to endure

the terrible ga/us and to reverse the damage of Yavan.

Indeed, once Yaakov Avinu saw that Yehudah took responsibility
for his brother Binyamin, he was assured that they would see
salvation, and he said onm 037 | 77w 1-NI, you will be given mercy—
because Yehudah has now rectified the zzyan of qor mon. Similatly,
once Yehudah related his guarantee to Yosef, he immediately broke
down, {79NNNY7 QoI 7D N7I, there was no longer a reason to remain

distant from his brothers. The matter had been rectified.

Says the Tiferes Shlomo, “This hints at the nTnvn NN, #he Final
Redemption from the Galus which is a rectification for the qor mn. For
the Final Redemption will come from the togetherness and the unity
and the nimy and the responsibility of Yidden to one another; each will
help his fellow, with love and brotherhood and friendship. Amen.”

If so, this avodah of taking responsibility for our brethren is

incumbent upon us so that we may bring the gew/ah closer.

Teves: Improving Souls
And this is essentially the avodah of Chodesh Teves—to take
responsibility for the welfare of our fellow, b ruchniyus and b gashmiyus,

as we will explain:

The pasuk tells us in the end of Parashas Bereishis, Dijfinn 122 NI
NIN N0 D DTN NI NN, and the sons of the rulers saw that the danghters of
man were good. The word v is written sans the letter zar, and Rashi
explains that these women needed improvement, they required
additional “goodness” to be added from elsewhere. Says the Sfas
Emes (Likkutin) that we learn the avodah of Teves (which is spelled
exactly as 120 is spelled here) from here. These days essentially belong
to Esav, and they do not possess inherent goodness. We must bring

improvement to these days.

This supports what we have said here: Our avodab is to take
responsibility for others, to bring them to improve. The Chiddushei
HaRim says that N0 is an expression of NNIN NON, % prepare the
neiros—the Nnw), which is called a 11. We must guarantee that these

neshamos too will be uplifted to Hashem.

Teves: Uniting Klal Yisrael in Praise of Hashem

The iteration of NN 0¥ which shines during this month is the

order of the last letters in the words 70! 1" '"N'NNN1LYIN 'N"INT 1772, 7o



praise and elevate the Name of Hashem together as one. The avodah of this
month is to unite Klal Yisrael in praise of Hashem—17n' inw nnnna.

Also, the word MmN has the same numerical value as ni0—it
shouldn’t be MmN 122N Wanl; rather, we should come to our Father in
Shamayim with each and every member of Klal Yisrael. We must all
feel a sense of duty and responsibility to our fellow Y7d. This is an
avodah of emes—it must be selfless and altruistic. The words 11217V'N

WA TN (1 will gnarantee binm; you may demand him from my hand) have the roshei

Breaking the Barriers of Binah

In the migmor Ma’oz Tzur, we say: "77a0 DN 1191, zhey broke throngh
the walls of my towers. This is generally thought to refer to the outer
walls of Har HaBayis in which the Yevanim pierced thirteen fissures.
But there’s a deeper ényan in this as well: the Yevanim broke through
the barriers and guardrails meant to prevent us from, chas vshalom,

committing aveiros, as we will explain.

Further in the mzzmor, we sing: DN VW VAT NINY N N 102, those
of understanding established |a Yom Tov of] song of joy and singing. Why did
it require N1, special understanding, in order to establish this Yom
Tov of Chanukah?

The Essence of Binah

Let us explain the difference between nnon and 0, wisdom
and understanding. 'The Zobar HaKadosh tells us (introduction to Tikkunei
Zobar): 1270 NWNN NN NNIN AN, wisdom is the thought of the mind alone,
while 2N 270 N2 N2T N2, binab is the ability of the heart to understand.
Likewise, in Abavas Olam we supplicate Hashem to grant us N1 so
that “we can understand and be wise”—because this widdah is the
bridge that connects the wisdom of the mind to the lower wddos.
Binah is the secret of overcoming the kelipab of Yavan. The gematria
of |I'is 66, while N1 has the numerical value of 67; one more than
the value of Yavan. Thus, we must understand the essence of n1a

and how we must employ it to overcome the kelpah of Yavan.

Wisdom and knowledge alone—without understanding how to
translate them properly through Binah—is the kelipah of Yavan, the
epitome of secular wisdom, that is, pseudo wisdom...false wisdom.
For the only true wisdom is the wisdom of Torah, but the wisdom

of the Greeks is superficial and doesn’t contain the truth.

The essence of Binah is to understand one thing based on
another. That is, once someone understands the wisdom of Torah
She’bichsan, he also understands that there are barriers and guardrails
we must add from the Torah Shebe'al Peh so that we don’t, chas

v’shalom, come close to transgressing any commandments.

Defiling Wisdom

The Greeks broke through 710 ninin—for the Dwol 0N, #he
barriers and guardrails, are walls and fences that prevent a person from

coming close to prohibited matters. The Greeks saw themselves as

teivos of NN, The words DIVNN ‘N 1WAN, 7ot to ignore your own flesh
and blood are likewise roshei teivos "niN—for it requires truthfulness
and altruism to help another Y7/ in a real way, whether by sharing
kind words, sharing Torah, or by assisting monetarily those who are

engaged in this work /shein Shamayinm.

This is the avodah—especially in Chodesh Teves—that will draw

closer the Geulah HaS heleimah, may it come speedily in our days.

smarter and more enlightened than needing barriers. They wished
to remain with superficial wisdom alone—without the N1 of
creating barriers to preserve holiness—because they knew that this
is the way to bring Yidden to sin (for the entire purpose of these guardrails is

to distance people from aveiros).

For this reason, we continue in the zzzzor ‘12 INDOI 'TTI0 NININ X191
DNV, zhey broke throngh the walls, and defiled the oil, which corresponds
to wisdom, as we see throughout Chazal. Their entire purpose of
breaking through the barriers of Binah was to defile the nnon. For
when there’s Binah, that is, the 03701 0171 to Torah, then the wisdom
of Torah is real and true—but without them, one is left with ninon

nnivn, outer and superficial wisdom alone.

And 7his is why the victory over the Yevanim required n12 112, zhose
of understanding—those who extrapolated the truth of Torah and
understood the importance of barriers and guardrails of holiness

around the Torah.

What the Eighth Day Illustrates

We all know the famed Aushya of the Beis Yosef regarding
the celebration of the neis Chanukal over eight days. Why do we
celebrate for eight days, when the miracle only took place over
seven days (because the fact that the oil burned on the first day wasn’t really a
miracle)? According to this yesod, we can understand the reason for
the eighth day of Chanukah.

The cighth day alludes to the idea of adding a barrier—for just
as we add guardrails around aveiros so we do not transgress them,
so too must we add on in positive matters of kedushab. In fact, this
is the concept of 1N qOIN, constantly adding and increasing, which is at
the heart of this Yom Tow.

If we celebrated for only seven days, we wouldn’t recognize the
171 qoin aspect—rfor all we would be doing is dedicating one 1
for every day of a miracle. But the eighth light illustrates that we’re
adding constantly—and that our entire avodah of the nn1 throughout
Chanukah is an avodah of 1101 qoin, which is the inyan of Binah. As
we have elaborated above, the 827 N2, the heart understands that
we must add holiness in the areas of negative as well as the positive

mitzvos.

And as noted, this is why it required N2 12 to banish the zumabh
of Yavan and bring about the spiritual victory of Chanukah.



The Two Avodos of Chanukah

In Tebillim (18:20) we learn the pasuk N2 7N 'T 1) VNN NNN 1D
own, for it is You Who will light my lamp, Hashem, ny G-d, illuminates
my darkness. Here we learn that there are two aspects to light.
The first is 11 VNN, to illuminate for a person, and then there’s
an avodah of Dwn Ny, of completely transforming the darkness
into light. The Sfas Emes (Beha'aloscha 5651) elucidates this pasuk in
great depth, and his words are exceedingly instructive to us in

our personal avodah.

We know that every chodesh has its own unique avodah connected
with the iteration of Hashem’s Name (vin ow qny that is illuminated
during that month, as well as to a corresponding Shevet whose avodah

we must tap into during that month.

We find that Chanukah is different from other Yamim Tovim
in that it is spread over two months (Kislev and Teves)—which means
that there are two distinct avodos during the days of Chanukah. Let
us elaborate on the avodah of these respective months, as well as

discuss the corresponding Shevatim of Binyamin and Dan.

Kislev: Our Personal Light

The ninth month, Kislev, corresponds to Shevet Binyamin in
whose portion of Eretz Yisrael the Beis HaMikdash—the source of
light to the entire world— was situated. The Menorah illuminated
the entire wotld (see Shabbos 22b), and thus, the avodah of Kislev is 0
M3 WNN ANN—so that the light within each person should illuminate
propetly. The emphasis is on the light within our own hearts and
neshamos—n1IN PUN 17 JMi—and from there, the light should
emanate to the entire world. This is the avodah of a Yid during the
first days of Chanukah, which fall in Kislev.

Teves: Brightening the “Straggling Moments”
Then comes Teves, and we’re given a new avodah, the second
avodah of Chanukah—and this is to illuminate the darkest places
within us. Every person has darkness within him. The Ramchal
(Derech Hashem 1:4) refers to the body of a person as “murky material.”
The darkness of the guf can, in fact, dim the bright light of our
neshamos, not allowing them to illuminate as they should. Our avodah

during this month is DwN 'y, to chase away this darkness with light.

The month of mib—which is an expression of NN naon,
cleaning and preparing the lights of the Menorah—is the avodah of
removing the unwanted aspects and thus allow the light to shine
bright. And this is the avodah of Shevet Dan.

Shevet Dan were situated in the rear of Klal Yisrael’s encampment

in the Midbar, and they were responsible for the stragglers—the

old and the sick who fell behind as they were traveling... those
who were lost in the darkness of the desert. We all have days and
moments that are dark and lost, but in Teves, we’re given the
ability to rectify those days and to bring them back—to repair

the aspects of our neshamos that aren’t shining properly.

Retrieving the Prime Power
Rosh Chodesh Teves is the day Avraham Avinu left this world,

according to a number of sources cited in Sefer Karnayin (a kabbaistic
work whose author is a matter of debate). On that day, Esav sold the nm
to Yaakov, who took back this tremendous power from the forces
of evil represented by Esav, and granted it back to the &edushah. The
power of TN represented by the D1 is a great one indeed, and
Esav seeks to rob us of it and bring it over to his side. On Rosh

Chodesh Teves, we are given the ability to take it back from him.

The Shem MiShmuel tells us in the name of his father, the Avnei
Nezer, that theoretically, Teves is a month that belongs to Esav. But
we split off its head —nxnn yen nan wni—because Rosh Chodesh
Teves is situated in the days of Chanukah, a time of great miracles,
and these initial days of the month become part of &edushah. Thus,
the Avnei Nezer reveals to us that on Rosh Chodesh Teves we can

overcome these negative forces.

Furthermore, on Rosh Chodesh Teves, we have the power of
NN WN, a fire and flame, the traits of Yaakov and Yosef, with which
we can overcome and burn down the house of Esav. The word nwn
has the numerical value of qor jjy—for with their £oach and their
middos, we overcome and conquer the darkness represented by Esav,
and this is the second avodah of the latter days of Chanukah, which

fall in Teves.

Illuminating Ourselves, Then the World
In Tehillim we learn 210 nwylI VIn Io—first we must turn away
from evil and then engage in doing good. This is the proper order—
for, as the tzaddikim explain, if we do good while we’re still mired
in evil, the &ochos of evil may feed off these mitzvos and take them

for themselves.

We must do Vn 0, cease doing bad. And this is the avodah of
N1 NN, to rectify and illuminate our own deeds and actions, and
only later comes the avodah of Dwn v, to illuminate the darkness

around us through the good that we do.

During the initial days of Chanukah, there’s an o/r of bolstering
and strengthening the good within us, to light up our neshanos with
an incredible light—and then we can rectify and burn out the evil
around us, the avodah that begins on Rosh Chodesh Teves, the month

of Shevet Dan which rectifies the lost moments of our lives. ®
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